D o g o o d i n t h y g o o d p l e a s u r e u n t o Z i o n
THE PATRONAGE OF A ELIA EUDOKIA IN JERUSA LEM Konstantin M. Klein S ozomenos informs us that when Theodosios II became emperor of the Byzantine Empire at the age of seven in 408 CE , the affairs of state were influenced by his elder sister , Aelia Pulcheria , who gave an identity to her brother's reign. 1 The church historian writes that she even had to show him how to gather up his robes.
2 But the Theodosian wardrobe contained more than just silk dresses : it has been repeatedly pointed out in recent scholarshipp that the imitation of previous rulers , both mythological kings and real predecessors , was a convenient and effective method of defining the character and style of individual emperors.
3 Like other Byzantine rulers , Theodosios had patterned his life from an early age on the model of Constantine , David and Solomon.
However , this concept of imitation was not only restricted to the male Theodosians. Princesses and empresses as well modelled their public image on the lives of paradigmatic female examples. Byzantine aristocratic women used role models of pious and philanthropic , humble and educated empresses to gain influence in connection with their personal patronage. 4 Even though a certain amount of extravagance ran in the family , Pulcheria's imitation of the Virgin Mary within this concept was exceptional. Inside the Hagia Sophia in Constantinople , the emperor's sister had an altar consecrated on behalf of her own virginity and her brother's rule. 5 Modern scholars have often pointed to the rivalry between Pulcheria and Theodosios's wife , Eudokia. 6 It is , however , I am particularly grateful to Judith McKenzie for her help and support. Jaimie Lovell, Mandy Turner, and Maida Smeir opened many doors in Jerusalem, I would like to thank them very much.
1 The image of Theodosios II as a generally weak emperor who was largely influenced by others has to be reconsidered. It is noticeable that both Aelia Pulcheria and the empress Eudokia play almost no role in Fergus Millar's recent study on Theodosian politics , cf. questionable to what extent their activities -both in politics and patronage -were really in opposition. If so , Eudokia , who was not a virgin like Pulcheria , had to choose other ways to emulate her pious sister-in-law. 7 It is very likely that the empress eventually found her imperial role model , when she set off for a pilgrimage to Jerusalem in 438 / 439 CE. She was the first member of the court after Helena and Eutropia , Constantine's mother and mother-in-law respectively , to travel to the Holy Land.
8 Just a few years after this journey , Eudokia left the court in Constantinople for unknown reasons.
9 Again , she chose Jerusalem as the place for her retirement , a city where she would live the rest of her life as an important patroness of buildings and a strong supporter of anti-Chalcedonian monks -even after she renounced Miaphysitism and was eventually re-admitted into the Orthodox Church. Eudokia died in 460 CE and was buried in the church of St Stephen , her most important religious foundation.
The aim of this case study in early Byzantine patronage is not to examine whether Eudokia made her foundations in the Holy Land as acts of defiance in order to emulate or antagonize her husband and sister-in-law. Moreover , we cannot measure how deep or sincere her Christian devotion was solely through her charitable foundations. Both questions cannot be answered sufficiently -and can only provide material for historical narratives with quite a moving plot , something that has already been done. 10 In this study , Eudokia's possibilities and limits as an imperial founder will be discussed by asking why she chose Jerusalem as the goal of her final retreat and whether her foundations in the Holy City show a deliberate concept of patronage. A e l i a E u d o k i a a s p i l g r i m a n d pa t r o n e s s i n t h e E a s t e r n M e d i t e r r a n e a n I t appears that before Eudokia left the court , there was little space for her to cultivate her prestige in the capital. Historians praised her beauty , her wit and her literary talents , but the dominant figure representing piety and Christian devotion was Pulcheria , who accomplished this through her vow of virginity , her ascetic lifestyle and her religious foundations such as the church of St Lawrence and several others in honour of the Theotokos. Eudokia's first pilgrimage to Jerusalem may be seen as one attempt to challenge this perception. The empress used the prestige gained from the journey to establish herself in Constantinople , when she brought back relics of St Stephen just as Helena had once returned with parts of the True Cross. The relics allowed her to command over important religious resources for the first time ; something that only her sister-in-law could do in the past.
11 This also marks the beginning of increased interaction between Constantinople and Jerusalem during the reign of Theodosios II. 12 As this paper tries to demonstrate , the connection between the two cities went both ways : Eudokia imported relics to Constantinople , but also exported a distinctive form of veneration from there to Jerusalem. As a dedicatory epigram from the Greek Anthology informs us , back at court after her pilgrimage , Eudokia built a small church for St Polyeuktos which would eventually be rebuilt and enlarged by her great-granddaughter Anicia Juliana. 13 The choice for this rather rarely venerated saint may be seen as having a clear religious-political meaning. Polyeuktos suffered martyrdom in Armenia under Decius for having destroyed statues of pagan gods. Despite her supposed pagan upbringing , Eudokia emerged , on the eve of her departure from Constantinople , as a true Christian empress , even though she had the charming flaw to be the only daughter of a Greek sophist in Athens. Her alleged hometown profited under the reign of Theodosios II.
14 But Eudokia did not choose Athens as her final retreat , nor did she retire to Antioch , where she had been received with great honour when she passed through on her first journey to Jerusalem. 15 Her address to the Antiochians , in which she employed a quotation from Homer's Iliad , of 87 6 The patronage of Aelia Eudokia in Jerusalem 11 Cf. Brubaker , Memories of Helena ( cit. n. 8 ), p. 62 , and Holum , Theodosian Empresses ( cit. n. 6 ), pp. 137, 189.
Sozomenos's description of the inventio of the Forty Martyrs of Sebasteia through Pulcheria , however , was also modelled on Helena's discovery of the True Cross , cf. Sozomenos , Historia Ecclesiastica ( cit. n. 2 ), 2,2 and 9,2. 12 As discussed below , Theodosios II may have founded a church in Jerusalem in the late 430s as well. Generally , an exchange of pious and prominent pilgrims started off at this time : Melania the Younger travelled to Constantinople in 436-437 CE , and Peter the Iberian , who grew up in Constantinople , left for the Holy Land in 437 CE. 13 Εὐδοκίη μὲν ἄνασσα θεὸν σπεύδουσα γεραίρειν, / πρώτη νηὸν ἔτευξε θεοφραδέος Πολυεύκτου / ἀλλ' οὐ τοῖον ἔντευξε καὶ οὐ τόσον οὔ τινι φειδοῖ, / οὐ κτεάτων χατέουσα -τίνος βασίλεια χατίζει ; -/ ἀλλ' ὡς θυμὸν ἔχουσα θεοπρόπον, ὅττι γενέθλην / καλλείψει δεδαυῖαν ἀμείνονα κόσμον ὀπάζειν. the same kin and blood I am proud to be , 16 generated the speculation as to whether Eudokia had originally been born in Antioch and whether she had been brought up a pagan or a Christian. 17 Be that as it may , Eudokia indeed looked favourably on Antioch. The life of St Kyprianos , a former bishop of the city , was one of the topics of her literary interests.
18 When Theodosios and Eudokia were still living together , they extended Antioch's city walls , a form of patronage which was an attempt to provide security in a visible manner for the early Byzantine provincials. 19 However , Eudokia had good reason to choose Jerusalem and not Antioch or Athens as her goal for patronage and final retreat during her exile. Only this city could offer her the possibility to retain her role as a Christian empress. This was much easier to accomplish in a place associated with Christian salvific history than in the distinguished classical cities of Antioch or Athens. Whether originally pagan or not , Eudokia clearly transferred everything which related to her classical upbringing solely into her literary activities as a learned Christian poet , From the time of her departure from the court , her entire building activity proceeded in the manner of that of a new Helena in the Holy Land. This comparison with the most famous Jerusalem pilgrim and benefactor 22 allowed Eudokia to actively remain in the role of an empress for the rest of her life. In explaining her patronage in the Holy City , it is usually said that she desired Jerusalem to rival the capital in the magnificence of its monuments , at a location where she was free from the control of her family and where her prestige was able to grow in spite of her political misfortune. 23 However , it remains questionable whether her activities in the Holy Land were in opposition or perhaps rather complementing the Theodosian benefactions in Constantinople. Eudokia's patronage can be seen as one of three major Byzantine phases of development in the Holy City , the others being the Constantinian building program and later that of Justinian. However , urban development and patronage in Jerusalem followed certain rules. The city was the actual location where salvation history took place. When Eudokia visited Jerusalem for the first time in 438 / 439 CE , every church she saw was connected to a local tradition remembering salvation history at the very spot under the assumption that Biblical history had taken place exactly there. Therefore , every religious building became a unique place : There could not be a second place commemorating the resurrection of Christ beside the church of the Holy Sepulchre , and the sending of the Holy Spirit was celebrated at the Hagia Sion and nowhere else. Therefore , it is not only worth asking how Eudokia's buildings fit into this scheme of religious urban development , but also what the meaning of her foundations was and what her patronage meant for Jerusalem.
A e l i a E u d o k i a i n J e r u s a l e m A ccording to several historical sources , written down some time after Eudokia's death , the empress rebuilt not only the city walls of Antioch , but also of Jerusalem. Through this , the southeastern hill with the Pool of Siloam and the southwestern hill with St Peter and Hagia Sion were integrated into the city until the extent of the walls was later reduced in Fatimid times. 24 However , in 26 With a poetess so well-versed in classical and biblical literature , we may assume that if the reference to her own name in the psalm is genuine , the extension of the wall was indeed both an intended act and a proud statement.
Besides the city's walls , the most important foundation of Eudokia was the church of St Stephen , on the site of today's École biblique et archéologique française , outside the city walls on the main road northwards that connected the city with Neapolis ( Nablūs ) and Damascus. It is remarkable that Eudokia did not attempt to reproduce Pulcheria's devotion to the Virgin at a new place but built a church of St Stephen instead. I would argue that it was not possible any more to donate a church of the Theotokos in Jerusalem , as this position in the religious landscape of Jerusalem was already filled : The third ecumenical Council of Ephesos in 431 tried to establish the status of Mary as Theotokos both in Christian vocabulary and worship. This found a parallel in the memorial landscape of Jerusalem shortly after the council was completed. There are many traces of attempts to find the location of Mary's tomb in the sacred landscape of Jerusalem between 430 and 450 CE , eventually complemented by the building of a church in the Kidron Valley , perhaps commissioned by Eudokia's husband , Theodosios II. 27 Hence , The archaeological record , according to her discussion of the material , favours a late fourth or early fifth century construction date rather than the mid-fifth century. This would leave the possibility open that Eudokia may indeed have restored parts of the wall some decades later. The literary sources , however , remain ambiguous on the matter with most of the later authors ascribing the walls to Eudokia , but also two pilgrim accounts who name Eudoxia as the founder. Weksler-Bdolah argues that John Rufus's Vita Petri Iberii mentions the city's "holy walls" in an episode prior to Eudokia's arrival. This does not necessarily attest to an earlier construction of the city walls as the Vita was written down almost sixty years later and we cannot be sure whether John Rufus was aware whether there was a city wall in the 430s or not. Moreover , the episode of Peter the Iberian first beholding , then entering Jerusalem is highly fashioned in the wording of the Psalms and Isaiah 33 :20 -therefore , the mention of the walls might also be a purely stylistic necessity. The confusion of Theodosios I and II is a common problem in the sources , cf. the question of the attribution of the Antiochian city walls in Evagrios , Historia ecclesiastica 1,20 ( cit n. 15 ), and in Malalas , Chronographia 13,39-41 ( cit. n. 9 ). I would argue , however , that the same sources also allow a different interpretation of the ecclesiastical landscape in the valley of Gethsemane. The weak point in the above argument made by Klaus Bieberstein is the existence of a church in the valley mentioned by Egeria. The sources are too vague to attribute a specific donor to what she called the "graceful church" -it might well have been the clergy with the aids of various donors , but though unlikely , we cannot completely exclude Theodosios I as a potential founder , as mentioned in the late testimony of Eutychios. This would be the first and only imperial foundation in Jerusalem between Constantine and the early fifth century. As Egeria makes no mention about whether the church was liturgically used , I would suggest that it simply was not finished or not yet dedicated. It may have commemorated the Virgin's Dormition , however , I think it would be more plausible if we rather assumed it marked e.g. Christ's teaching or prayer in the hours before his passion associated with this area. Whatever the original church commemorated , it becomes clear from the late fifth-century sources that at some time during this century ( perhaps in 431 , perhaps not ) it was or eventually became the place in which the Dormition of Mary was commemorated. Whether the re-dedicated church or a newly built church on the same spot was erected by Theodosios II thus remains open to question. martyrion on the Mount of Olives on the following day. 32 The empress knew about the considerable popularity of the protomartyr throughout the whole Empire. Stephen's death was interpreted as an echo of the Crucifixion , and the church of Stephen donated by Eudokia resembled the revelation of the True Cross by Helena and the erection of the church of the Holy Sepulchre by Constantine. 33 She also dedicated a church to him in Gaza and one in Antioch containing the remains of the saint's foot in gratitude for the cure of an affliction. 34 Eudokia's devotion to the protomartyr may originate from personal reasons , but it is more likely that Eudokia realised that a church for St Stephen in Jerusalem was a building project still missing in the city's memorial landscape. The martyr's bones were discovered at Kaphar Gamala , probably Bait Jamal in the Shephelah , in 415 CE and temporarily buried in the Hagia Sion , the place actually commemorating the events of the Last Supper and Pentecost. Within the sacred topography of Jerusalem a space dedicated exclusively to St Stephen was still missing when Eudokia arrived there.
This appears to be no coincidence. Looking closer at the churches which were built in Jerusalem until the time of Eudokia , it becomes clear that the commemoration of St Stephen was neglected due to the dominance of places of remembrance of Christ's life and passion : The first two churches built in Jerusalem were Constantine's church of the Holy Sepulchre and that of the Ascension on the Mount of Olives , the so-called Eleona. The latter was complemented with the Imbomon , erected by the Roman noble woman Poemenia before 374 CE. 35 The Hagia Sion , built before 384 CE , commemorated the community of the Disciples ( e.g. the Last Supper and Pentecost ). The fourth-century pilgrim Egeria mentions a church at Gethsemane , connected with the prayer of Christ's agony in the garden in the night before his death. 36 A church on the Mount of Olives on the road to Bethany celebrated Jesus's path when he entered the Holy City. 37 A church of St Peter was built in the house of Kaiaphas shortly after 451 CE , being the reminder of Christ's trial. 38 This church and the so-called Hagia Sophia , built in the supposed house of Pontius Pilatus and mentioned for the first time in the Life of Peter the Iberian , formed important stations of the gradually deKonstantin M. Klein 92 veloping Via Dolorosa. 39 Two other churches of the fifth century were erected on the sites of miracles performed by Christ , the healing of the blind man and the paralytic. 40 A church at the eastern Mount of Olives , built in the reign of Valens or Theodosios I , commemorated the meeting between Christ and the sisters Martha and Mary. 41 So far , all buildings mentioned honoured different events in the life of Christwe may add another church connected with his mother , the Virgin Mary , the above mentioned Theodosian church for the Dormitio Mariae at Gethsemane. It seems that in Jerusalem the veneration of Christ was -for understandable reasons -so important and dominant that the commemoration of saints and martyrs was less distinctive than in other cities of the early Byzantine Empire. And indeed , the sacred topography for such places of remembrance remained extraordinarily vague in the period up to Eudokia's arrival in the Holy City. Besides her foundation of St Stephen , we can find only a very small amount of sacred places which were not connected directly to the life and passion of Christ : Rufinus of Aquileia and Palladios of Hierapolis mention that a church on the eastern Mount of Olives was dedicated to St John the Baptist after some of emperor Julian's soldiers allegedly defiled his tomb in Samaria. 42 However , the sources remain very vague on this place. Unlike in other cities , most of the early monasteries in Jerusalem , built e.g. by Melania the Elder , Gerontius , Melania the Younger , Eustorgios , Peter the Iberian and John the Eunuch , were erected not at holy places and did not carry the name of a certain saint. Eudokia's hospice with its attribution and chapel to St George again formed an exception. 43 The 46 Again , this church post-dates the church of St Stephen by more than a decade. Finally , the same author mentions a shrine of the military saint Theodore with a terminus ante quem of 532 CE ; however , archaeologically such a chapel is not attested before the sixteenth century. 47 The distribution of these chapels shows a clear centre of martyria on the Mount of Olives. Furthermore , it is noteworthy that most of the places were erected by Roman noble women , i. e. not by the clergy of Jerusalem but from outsiders to the city such as Eudokia herself. Compared to these small memorial places , the huge church of St Stephen differed in its sheer size -and at the prominent location on the main road towards the north. We may conclude at this point that Eudokia's endeavours to promote and commemorate St Stephen can be regarded as a clear novelty within the sacred landscape of Jerusalem.
The empress was the first patron in the city who acknowledged the growth in importance of the public veneration of relics and saints starting at the end of the fourth century. By the mid-fifth century , the Church exercised significant effort both in promoting and in controlling the veneration of relics. Coming from the centre of power in Constantinople with its numerous churches , this cult of saints was well-known to Eudokia. Assuming that the empress as an imperial founder had a certain liberty in choosing her preferred forms of patronage , 49 it becomes clear that she introduced this concept to Jerusalem. Another novelty of Eudokia's act is that this building in the north of the city was the first sacred building that had no direct connection with a local tradition , for Stephen's stoning was commemorated in the Kidron valley. 50 Only later , from the sixth century onwards , does the legend appear that the place of Eudokia's church of St Stephen was indeed the exact location of the martyr's stoning. 51 T hrough her foundations Eudokia managed to uphold her role as a model Christian empress and -tentatively more importantly -took provision for her posthumous fame as one of the main benefactors of the Byzantine Holy Land , the only one who actually dwelled in Jerusalem herself. Judging from the broad distribution of texts , ranging from the hagiography of Cyril of Skythopolis to early Byzantine legends and medieval romance , which praise Eudokia's imperial presence and always closely link her name to Jerusalem , it appears that her strategies in patronage were successful : in the end , she died in the odour of sanctity and became a saint of the Orthodox Church. 52 Eudokia was the first to recognise the potential of Jerusalem beyond the enhancement of places of remembrance with religious buildings in the manner of Constantine and brought the cult of martyrs back to the very city that once had killed the prophets and stoned those sent to her.
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